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the virtues of all of them, or again the stages in the production of
the visible world and the world of men, or the ultimate redemption
of 'Achamoth* (as they named the disordered fancy of Sophia)
and of those of her offspring who attained to some measure of
true knowledge Qptosis). In the evolution, the fall, and the sub-
sequent reinstatement of * Sophia/ or Philosophy, the essential
ideas of Valentinus are expressed. There is no intellectual neces-
sity for the fall of Sophia, but both as a Greek and as a Christian
Valentinus believed in the empirical fact. As a Greek he held the
soma-sema theory, that the better, * ethereal/ part of him was im-
prisoned in gross matter; while as a Christian he found a doctrine
of the Fall of Man, from the effects of wiiich the Son of God had
come down to earth to deliver those who received Him. Like
Mani after him, Valentinus felt that the Fall must have happened
in essence before this world, this mixed world, came into being.
The world on this theory is the result of the Fall, the Fall is not a
regrettable accident which occurred soon after it came into being.
According to Valentinus pure Mind is clear, disordered Mind is
'foggy'; fog is the beginning of Matter!
The system of Valentinus, given above, is the most notable of
all the gnostic systems. But there were others, some elaborations
or modifications of Valentinian theory, others combinations of
parts of it with theories connected with the numerical values of the
Alphabet (similar to what Jews call Gematria), or with elaborations
of Christian ceremonies such as the Eucharist. These last are par-
ticularly connected with one Marcus, who appears to have com-
bined the Valentinian mythology with various tricks of legerde-
main, rather resembling some of the seances of modern pseudo-
mediums. The Coptic treatises found in the Askew MS. in the
British Museum, known as Pistis Sophia^ contain descriptions of
some of these pseudo-eucharists1. These Coptic tracts are later,
but they have some sort of connection with Valentinian doctrine:
they show the belief that through 'Jesus the Saviour' and the
mysteries which He institutes the true gnostic, when set free from
the body, becomes a ray which cannot be seized by the Archons
and rulers of the lower heavens, but passes direct to the regions
where it belongs and becomes a part of the One Ineffable itself.
'Such a man/ says the gnostic Jesus, 'is a man in the world, but
he is King in the Light, He is a man in the world, but he is not
one of the world, and Amen, I say to you, that man is I and I am
that man2/
1 Pistis Sophia 373-6: monstrous varieties are referred to in iL 387.
2 n. 230.